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J. may be proper to acquaint the Reader, that 
the following Sermon was not compos'd, with 


the leaft intention of printing it; and that it ts 


now printed, on account of the many falſe reports 
malevolently ſpread concerning it. 
Having a regular ſummons to the Univerſity- 


Pulpit, the author imagin d; that, at this time of 


National danger, it might be particularly ſeaſon- 
able to addreſs his learned Audience, in a Diſcourſe 
upon Chriſtian Fortitude. And, he the more rea- 
dily determin d on this ſubject, as not having yet 
learnt the timid maxims of the men of worldly pru- 
dence ; who --= for fear of offending others -== or, 
for fear of diſſerving themſelves --- or, for fear of 


being unfaſhionable -=- can, in ſuch days as theſe, 


keep ſilence, yea, even from good words. 
The love of Religion in very many waxing cold, 
and ſome even of the Teachers of it not being ſuſfi- 
ciently animated with true Chriſtian Zeal; could it 
be improper to endeavour (avalurupey, 2 Tim. 1,6) 
to kindle up a living flame in their hearts? Mi- 


niſters of the Goſpel (it is humbly apprehended) 


ſhould not only fludy to inform the Judgment, but 
alſo ſtrive to warm the Aﬀections : their Diſ- 
courſes ſhould not be, lite Marble, cold and unani- 


2 mated; 


* 
mated; ibo, hike Marble, polifh'd in the ſtyle, and 
rich in the vein of reaſoning. 
No excellence of this, or indeed of any, kind is 
claim'd by the follbwing Sermon. The author pre- 


tends to no other merit contain d in it, than an bo- 


neſt zeal for the true honour and happineſs of his 
Brethren. And if, by this animating principle, he 


was led to exceed, a few minutes, in the length of 


this Sermon; he hopes to be forgiven this wrong. 

Should the ſlyle of 1t appear uncommon, from the 
Frequent uſe of Scripture phraſes ; ſuch phraſes will, 
perhaps, ſpeak their own propriety. If not; their 
apology may be this — that, if Dr. Middleton, 


when writing the life of Cicero, could ſuppoſe, it 


would give both a luſtre and authority to a ſen- 
timent, to deliver it in the very words of Cice- 
ro; it is imagin'd, luſtre and authority may be 


more eminently deriv'd to Scripture-Diſcourſes from 
Properly introducing the very words of n 


Scripture. 
The author was not ſo great a fronger to his Au. 


dience, or to himſelf, as to think — that the fol- 
lowing Sermon could poſſibly pleaſe univerſally. Nor 
as he ſuch a ſtranger to the Goſpel, as to be igno- 


rant — that the praiſe of men ought not to be the 
firſt motive with any Chriſtian Preacher. Yet, as 


that ſecondary motive may be permitted to operate, 
in due POO ; be hopes, that wiſe and good 


Men 


FF 
men will neither judge the preſent ſiibject ill-cho- 
ſen, nor the manner of treating it extremely im- 
proper. 

He is the more ſollicitous, on this head; becauſe 
the Sermon has been induſtriouſly repreſented, as 
containing almoſt every kind of abſurdity; and 
threaten'd with the ſevereſt treatment, if it dard 
to make ils appearance in public. But, what the 
author dard to preach' in point of duty, be has 
dar'd to print in point of ſelf-defence ; left, from 
the repreſentations of his enemies, he ſhould be 
thought uncommonly weak or wicked, when he has 
only deliver d the words of truth and ſoberneſs. 

It has been judg d neceſſary to ſubjoin ſeveral 
Notes, meant to confirm certain points advanc'd in 
the Sermon. And, as theſe will probably turn the 
edge of criticiſm upon ſome of thoſe Gentlemen, who 
Have been precipitate in their private cenſures ; ſo 
they may poſſibly prevail with others, to ſave them- 

ſelves the trouble of public confutations, 
De author, from the very firſt reſolution be took 

lo print this Sermon, determin'd to aſſure the Rea- 
der, as he now does — that it is printed as it was 
preach'd, wITHOUT THE LEAST KNOWN vA- 
RIATION. This aſſurance he gives ſolemnly and 
religiouſly ; and is ready to atteſt it, even upon 
Oath, if that ſhould be made neceſſary — eſpecial- 
ly, in caſe of any farther ſuggeſtion to the contrary 
from the chief Magiſtrate of this place. How 


[vil 
Ho cautious ſhould men be of giving riſe to in- 
Jurtious reports! Since a thing, once ſuggeſted, ſoon 
comes to be affirm'd roundly ; the tranſition from 


Poffible to probable, and from probable to certain, 


being not very unuſual : and eſpecially, where there 
7s partiality in the relaters. As to the preſent re- 
port (which would fain excite the notion of a very 
material alteration) it pretends, when ſtrictiy exa- 
min'd, to neither more nor leſs than this — that the 
word even was omitted, in the copy left with Mr. 
V. Chancellor, in one paſſage where it was (appre- 
henaed to be) ſpoke in the Pulpit. Tuo places have 
been mention d, and both in p. 25; line 4 — in 
this Puipit in particular (ever in this Pulpit in 
particular); and line 23 — in this Place many 
(even in this Place many). As to the firſt in- 
ſtance, nothing needs be ſaid. And, as to the ſe- 
cond ; would it not have been (conſidering the times) 
ſigficiently complaiſant, to expreſs a perſuaſion — 
that, even in this, or even in any ONE Place, 
there would be Many Martyrs? However ; had 
the word even been really wrote in the copy us d in 
the Pulpit, it ſhould not have been omitted in print : 
even, tho it had been moſt juſtly cenſurable. The 


truth is, this harmleſs word was neither here nor 


there. But, tho never inſerted among ft the words 


in line 4. or in line 23 it did indeed, and dbes 
All, occur between the two paſſages in line 18 (even 


m 


ſ vir ] 
in theſe days); and there it ſubmits itſelf to the 
ſevereſt criticiſm. But — how great muſt be the 
propenſity to cavil ; where an infinuation of unfair 
practices could be grounded, and grounded falſly, 
upon ſo trifling a particle! And — what miſre- 
preſentations, more and greater continually, would 
have probably been added to the abundance of paſt 
defamation ; if the a Sermon bad not been 
thus offer d to the candour of the Public! 
Laſtly: to guard againſt any additional miſre- 
preſentation (and, after what has paſs'd, there cer- 
tainly cannot be too much caution) the author finds 
himſelf oblig'd to acquaint the Reader — That he 
waited on Mr. Vice-Chancellor, in the moſt reſpect. 
ful manner, to let Him know, he was advis'd to 
print bis Sermon; and to aſk, whether He would 
pleaſe to give it His Imprimatur : — That, Mr. 
V. Chancellor defiring him 10 leave the Sermon, he 
Med Him, he intended printing it exactly as it 
was preach d; but, had not the leaſt objection to 
laving it for his peruſal, ; and kft it accordingh : 
— That, the next morning, be receiv'd from Mr. 
V. Chancellor (by his ſervant ) the Sermon, return'd 
without an Imprimatur ; but with a Note, giv- 
ing him free liberty to print it at the Univerſity- 
Preſs : — That he was ſurpriꝝ d at Mr. V. Chan- 
cellor's granting him as a favour what he (appre- 
hended he) had an abſolute right to, as a Member 


[ III 
of Convocation ; and, in conſequence of his oath (to 
preſerve the privileges of the Univerſity) hought 


himſelf bound to proteſt againſt ſuch an encroach- 


ment, as would take from every other Member of 
Convocation his right to the Univerfity-Preſs, by 
ſubjefing it to the deſpotiſm of One Member only: 


— And, that therefore, he ſent Mr. V. Chancellor 


a Letter, wrote with all due deference ; partly, to 


proteſt againſt the grant of ſuch a licence; and 


partly to expreſs bis concern, that Mr. VJ. Chan- 
cellor ſhould, without aſſigning the leaſt reaſon, re- 
Fuſe the cuſtomary ſanction of an Imprimatur. 


The Letter, being of a private nature, is not 
here printed; nor vill it be printed, unleſs the 


publication be made neceſſary by flill greater or 
more public miſrepreſentations of it. And, as to 
the true reaſon for refuſing the common favour of 
an Imprimatur 70 the following Sermon, (the au- 
thor, tho' requeſting it, not having been made ac- 
quainted with it) the Reader muſt be left to make 
lis own inference from the Sermon itſelf. 


* * 
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Who ſhall ſeparate us from the Jove 0 f 
Chriſt ? Shall tribulation, or diſtreſs, 


or perſecution, or famine, or nakednejs, 
or peril, or ſword? — Way; in all 

155 things we are more than conque- 

rors, through Him that loved us. 


— with what authority does it com- 
mand our - reverence and - admiration, 
| for the divinity of its doctrines and 
the dar of its language | — like the king's 
daughter, celebrated by the pſalmiſt, all glorious 

within (in the excellency of wiſdom) and whoſe 
clothing as of wrought gold. 

And, if words ever took the head and heart 
captive at their will; if language could ever ex- 


alt, animate and enflame; behold an Apoſtle, 


triumphing over Greece and Rome, as much in 
the arts of . as in the powers of argu- 
K ment! 
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ment! And, if he has any where labour'd this 
point more abundantly ; the height of his, and of 
all, eloquence ſeems to be comprehended in the 
concluſion of this chapter. And, where is the 
wonder ; when we conſider, what was his theme? 


A theme! no leſs than the glory of the Goſpel, 


in its triumphs over the world ; over every cir- 
cumſtance in it hoſtile to virtue, and dreadful to 
human nature. For, that GOD may be glorified 
for the graces of Chriſtianity, the apoſtle here 


draws forth the whole army of ſufferings, with 


the king of terrors in their rear ; and makes each 
of theſe diſturbers of human peace paſs in ſolemn 


review before the chriſtian warrior : pointing 


out, with a kind of heroic inſult, the weakneſs 
of each boaſting tormentor ; and then exhibiting 


the diſciple of Chriſt, as going forth conguering 


and to conquer — nay, (for language itſelf muſt 


labour in ſach exalted eloquence) as more than 


conqueror, thro' the Saviour that loved him, 
He gives believers, in this chapter, a juſt no- 


tion of the ſufferings, to which they were, and 


would be expos'd, in the reſolute profeſſion and 
practice of Chriſtianity : but withall reminding 
them, that preſent ſufferings are not worthy to be 


compared with future glory; and alſo expreſſing 
his firm perſuaſion, that nothing would ſeparate 


them from the love oe Chrift — a perſuaſion, that 


diſplays 


. 
diſplays at once the varieus and ſtrong conſola- 
tions offer d by the Goſpel, and breathes the 
true ſpirit of chriſtian Magnanimity — a perſua- 
ſion, that is, at the ſame time, the loudeſt call to 
Fortitude ; kindling the holy flame in boſoms 
before unanimated, and blowing it up in thoſe 
warm'd already with its influence. In ſhort ; we 
hear, we feel the Apoſtle awakening, animating 
every breaſt with his mighty voice; with a voice 
almoſt equal to that of the Archangel, that ſhall 
awake the dead! 


. Who ſhall ſeparate us from the love of Chriſt ? 
Shall Tribulation — or, Diſtreſs — or, Perſecu- 
tion — or, Famine — or, Nakedneſs — or, Peril 
— or, Sword? — Nay; in all theſe things we are 
more than conquerors, through Him that loved us. 


Here then we have, diſplay'd, ſeven compre- 
henſive kinds of ſuffering ; which aſcend regu- 
larly in the ſcale of terror, from the firſt and 
loweſt ſtep, tribulation or trouble, to the laſt and 
ſeyereſt, which is the ſword or deſtruction from 
a furious enemy. 

And now, would to GOD! we were not led 
ſo naturally by theſe words to the conſideration 
of our national danger. I do not mean, led to 
fear the preſent or greater danger, becauſe we 
are true Chriſtians, but becauſe we are not — 

A 2 be- 


41 


becauſe of the too general defection and apoſta- 
cy from Chriſtianity ; becauſe, whilſt ſo many 
openly renounce it, ſo many others, who pre- 
ſerve the form, deny the power of godlineſs: fallen, 
wretchedly fallen, from the glorious privileges 
together with the duties of that holy name by 
which they are called. 

But, if we can at all diſcern the figns of the 
times; if, from a ſtrange ſucceſſion of national 
misfortunes we may reaſonably infer puniſhment 
for national guilt ; if, from the preſent neceſſi- 
ty of turning our plough- ſhares into ſwords and 
our pruning-hooks into ſpears, the ſtate of this yet 
mighty Nation be grown univerſally alarming: 
what can be the duty of chriſtian Miniſters, but 
to cry aloud and ſhew the people their tranſgreſ- 
ſions; and eſpecially, on the approaching day of 
national humiliation ? — to provoke them by eve- 
ry powerful argument 7o the love of piety and 
good works — to exhort them to repent of their 
numerous deviations from chriſtian Virtue — 
and to animate them to hold faſt the chriſtian 
Faith, in the purity of its reformation from the 
_ corruptions of Popery. [ Note 1.] 

The conteſt of war, at preſent, is not merely 
for extent of territory; not merely to chaſtiſe 
the ambition of one prince, or vindicate the 
rights of another. But the queſtions now to be 

* Sec Note 1, 2, 3, Ke. at the end. de- 


[5] 


decided are, whether we ſhall live Freemen, or 


Slaves; or elſe die, like Engliſhmen, in defence 


of Liberty — whether we ſhall ſtill profeſs the 
truth of religion as it is in Jeſus, or live a nation 
of Idolaters; or elſe die, like Proteſtants, and 
add a glorious liſt of names to the noble Army of 
Britiſh Martyrs. For, every battle of the war- 
rior is with confuſed noiſe and garments rolled in 
blood; but this _ be wth burning and fuel 
of fire. 

But (as our apoſtle ſays) F GOD be for us, 


who ſhall be againſt us? If by a ſpeedy reforma- 


tion we recover the favour of Him, whoſe own 
right hand hath planted this pleaſant vineyard; 
neither ſhall The wild boar out of the woods root up 


and lay waſte its vines, nor ſhall the wild beaſt of 


the field hurt or deſtroy in all this holy mountain. 
We are, as yet, happy in the poſſeſſion of a 
religion, which teaches the beſt method of guard- 
ing againſt misfortunes as well as bearing them; 
a religion, which calls upon us to act like Men 
in the defence of our Country, and will enable 


us to ſuffer like Chriſtians; by whoſe ſacred doc- 


trines we may live nne, or die glori- 
ouſly. 

But, does Chriſtianity then teach ſuch leſſons 
as theſe are? Yes, moſt certainly : and let us, 
at this time, indulge the powerful conſideration. 


Let 
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Let us reflect, what reverence, what affection is 
due to that religion, which can kindle true great- 
neſs in the human ſoul; which can perform ef- 
fectually, what all the wiſdom of the gentile 
world in vain pretended to, or rather dar'd not 
pretend to; which can enable man to triumph 
over all the evils of Life, and to be more than 
congueror over all the terrors of Death. 

And, if this ſabje& of chriſtian Fortitude 
comes at all recommended by the danger of the 
times ; are we not invited to it, ſtill more parti- 
cularly, on this day? - now, when we are grate- 
fully commemorating the converſion of the great 
Apoſtle of the Gentiles; of Him, who probably 


_ firſt preach'd the glad tidings of ſalvation to Us 


Britons; [2] of all the diſciples of his bleſſed 
lord, the moſt replete with chriſtian zeal; in 


action indefatigable, in ſuffering unconquerable! 


This is he, whoſe accumulated ſufferings are 
thus briefly comprehended — in labours moſt a- 


bundant, in ſtripes above gr, in priſons = 


quent, in deaths often. 


Behold then, in the Apoſtle Sr. Paul the 
true chriſtian Hero! And contemplate in his 


life, for more than thirty years, the wonders of 
Chriſtianity; which, if we hold it faſt with e- 


qual ſtedfaſtneſs, will enable us (in ſome mea- 
ſure) to live and to die like Him. Nor is this 


the 


7 £ 
the vain confidence of boaſting. It is founded on 
the principles of reaſon, inſtructed by the clear 
diſcoveries, animated by the gracious aſſiſtances, 
and fir'd by the glorious hopes held forth to man 
from Heaven in the revelation of the Son of 
GOD. St. Paul ſpeaks of all Chriſtians, when 
he fays — GOD hath not given us the ſpirit of 

fear. And, with the fame univerſal triumph, 
he ſpeaks in the text — Who ſhall feparate us 
from the love of Chriſt? What a grand, what an 
| auguſt idea ariſes from this view of the chriſtian 
diſpenſation ; as being the only religion, that can 
adminiſter ſolid conſolation here, becauſe the 
only one that proclaims the certainty of da 
neſs hereafter ! [3] | 

If then there be a ſerious man, that wants an 
argument for the truth of Chriſtianity, founded 
firmly on the imperfection of reaſon and the ne- 
ceſlity of revelation ; let him attend to the per- 
plexities of the wiſeſt Heathens, and ſee therr 
virtue unſupported under ſufferings. And, when 
h he pfas beheld this ſcene with pity ; let him ad- 

mire with gratitude the hopes full of immortality, 
written with a ſfun-beam in the pages of the 
everlaſting Goſpel. 

Let us then (and it is a ſubject of no mean 
importance) take a view iſt of HRATuREN, 
and 2dly of CnrisTIAN Fortitude. 


If 


[8] 
If the wiſeſt of men in ancient and modern 
times have determin'd, that happrneſs is the end 
propos'd to man, and that virtue is the means of 
happineſs ; [4] it cannot be the duty of man to 
proſecute virtue at the expence of happineſs : 


conſequently, if in this life only he be capable of 


happineſs, he ought not to ſacrifice that life in 
compliment to any virtue. So that Fortitude un- 
der ſufferings muſt be founded upon the doc- 
trines of a future ſtate and final retribution, 
This remark premis'd, let us now caſt an eye on 


the Heathen world; and we may ſafely con- 


clude, that what was practicable, or diſcover- 
able, in the cauſe of virtue, by human reaſon, 
ſhone forth 1 in Socrates, Ariſtotle, and Cicero. 


SOCRATES has been exalted by unbelievers 


above every human being; to prove the ſufficien- 
cy of human reaſon, to inveſtigate he duty of 
Man, and the unity of GOD, and the ſufficiency 
of human courage, which enabled him to die 4 
martyr to his religion. But, where are the vouch- 
ers for theſe mighty aſſeverations? Tho we re- 
verence Socrates, let us reverence truth more. 
Socrates, tis true, was eminently good; conſi- 
dering the general and groſs immoralities of his 
brother Heathens, Socrates, tis true, was emi- 


nently wiſe ; but the principal point of his wiſ- 


dom 


21 

dom lay truly, as he himſelf confeſſes ingenu- 
ouſly, in the ſenſe and acknowledgment of his 
own 1gnorance. [5] Socrates, tis granted, was 
unjuſtly put to death; [6] and the chief charge 
againſt him was, that he held the Gods of Athens 
to be no Gods. But Plato and Xenophon both 
tell us — he denied the charge. [7] J wonder, 
faid he, Judges, at being charg'd thus ; ſince the 
men here preſent have ſeen me ſacrifice on feſtival 
days upon the public altars : nor have T ever ſacri- 
ficd to, or nam d, any other Gods. [8] And, left 
we ſhould think he had an eſoteric doctrine; we 
are aſſur'd by his friend Xenophon, that hrs pri- 
vate advice was conformable to his public prac- 
tice. [9] So that, if he did diſcover the one true 
GOD; | 10] he had not the honeſty publickly to 
profeſs, nor the courage to communicate boldly 
the glorious diſcovery. Tis certain, that rather 
than be baniſh'd[11] in his old age (and he 
touch'd tenderly upon his old age [12] as a hint 
in favour of his life) he choſe death, as an end 
to all his troubles. As to death, ſays he, [13] 7 
know not, whether it be good or evil. If, like @ 
fleep without dreams, death admit no ſenſation ; 
it would indeed be a marvellous advantage. But if 
zt be poſſible, that death be a migration [ 14] of the 
foul to ſome other place; and if there be truth in 
what is ſaid (referring, you fee, to tradition) [ 15] 

B that 


10 


that all the dead are there; what greater good than 
this | This is certain, no evil can happen to a good 
man, alive or dead; his affairs being the concern 
of the Gods. But — the hour is come: I am now 


to die, you to live; which of us has the better of 


it, is known to God only. [16] Such was the 
boaſted fortitude, ſuch the boaſted hopes, of the 
truly-venerable Socrates ! thus fell the mighty 
champion of Heathen virtue. 

AR1STOTLE, who has left a ſpecimen of his 
_ vaſt genius in his book of Ethics, has plac'd 
fortitude at the head, as captain of the moral 
virtues. [17] But, how pitiable is 576 heroic 
principle in the day of trial! In what circum- 
Aances (fays he) is fortitude to be mani feſted? Is 
it not, in the moſt terrible? But the moſt terrible 


zs death; for that is the end, and there ſeems re- 


ageing for the dead neither good nor evil. [18] 
. Happineſs is only conſequent on virtuous actions: 
but even perfect virtue will not give happineſs, 
without proſperity, and alſo without perfect hfe, 
and that is too excellent for man's nature. [19] 
Death muſt be grievous to a man of fortitude ; yet 


he bears it patiently, becauſe tis (xa N 


fo to dh: and the more a man is adorn'd with all 
virtue, the more ſorrowful will he be at death.[20] 
What a ſtrange ſcheme of happineſs ; confeſſed- 
ly unattainable at preſent, and it ſeems to allow 


no -- 
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no chance for happineſs in reverſion! And, as 
to fortitude; that is left to ſupport us, if it can: 
the only motive here held forth to it is poſthu- 
mous fame, [21] or the honour (perhaps) of its 
being faid — Such a man was bravely miſerable 
here, without the proſpect of being at all happy 
hereafter ! 

But, tho' the Grecian philoſopher has fail'd ; 
may not the Roman relieve us in this diſtreſs ? 
CICERO was a man, whom GOD rais'd up juſt 
before the coming of his Son, as if declaring — 

 Hitherto ſhall Reaſon come, and no further: that 

ſo, when convinc'd of the imperfect light given 
by te candle of the Lord in their own minds, 
men might the more chearfully bleſs the Sun of 
righteouſneſs, who was ſoon to ariſe ( over the 
moral world) w:th healing in his wings. 

If men, ſays he, are ignorant of their chief 
good, they muſt be ignorant of the rule of life. 22 
And — that the ſame perſon ſlould be happy, and 
yet oppreſs'd with many evils, is «chat I cannot 
= efficiently underfland. [23] No wonder then, he 
permits his good man, when troubles prove too 
powerful for his patience, 10 go gently off the 
ſtage, and put an end to pain and life toge- 
ther. [24] And tho' he, and others, did hold, 
that no man was to quit his poſt in life with- 


out a command from Heaven; yet they made 
802 -- them- 
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themſelves 'the judges of the time of this com- 
mand, and acted accordingly. [25] But, where 
then is magnanimity ? Can there be fortitude in 
ſelf- murder? [26] Is there dignity, in being 


brave out of cowardice? Or is there heroiſm, in 


being bold to die, becauſe a man is afraid to 


live! 

We ſee then, how even Cicero was loſt in the 
contemplation of this ſupereminent virtue (as he 
calls it) [27] for want of a firm belief of a fu- 
ture ſtate. I ſay, firm belief: becauſe, tho he 
now and then expreſſes the pantings of his hope, 
and pours forth his ſoul in rapture at the thoughts 
of it; [28] yet in other places he ſpeaks the lan- 
guage of doubt, [29] and in others of abſolute 
diſbelief. [30] The late celebrated writer of his 


life, who had certainly no prejudices in favour 


of Chriſtianity, has made this ingenuous re- 
mark. [31] From this view of Cicero's religion, 
one cannot help obſerving, that the moſt exalted tate 
of human reaſon demonſtrates the benefit of revela- 
tion — the natural law could never produce a full 
perſuaſion of Futurity — we muſt needs therefore ſee 
abundant reaſon to thank GOD, for the divine 
hight of his Goſpel; which . has revealed to babes 
what was hidden from the wiſe ; given not only the 


hope, but the aſſurance of happineſs ; and made us 


not only the believers, but the beirs of immortality. 
| Thus 
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Thus was the art, of bearing misfortunes 
gracefully, a ſecret to the Heathen world; till 
Chriſt perfected the paſſive as well as the active 
virtues of mankind. Fame [32] and the love 
of their country ſtimulated men to ſome great 
exploits; and philoſophy, in many caſes, taught | 
them how to act, but it could not teach them 
how to ſuffer. They found virtue, under the ſe- 
verities of fortune, to be an empty name ; and, 
 thro' fear of death, they were all their life time ſub- 
ject to bondage. 

The author of the religion of Nature deliveated. 
who has greatly enrich'd his moral ſcheme from 
the Goſpel, connects the ſubject of fortitude with 
that of a future /tate, as being the only firm baſis 
of that manly virtue. And, after all his beautiful 
ſpeculations on the ſoul's immortality, has con- 
teſs'd the inſufficiency of his boaſted Reaſon ; 
and, at laſt, done ſome juſtice to Revelation, 
by ſaying — Here I begin to be very ſenſible, . how 
much I want a guide. [33] So that, as to this 
virtue; Reaſon, we find, zs a land of darkneſs 
where the very lights are as darkneſs. Tis ex- 
treamly obſervable, that the three great philo- 
ſophers, before mention'd, ſeem to have agreed 
in this conjecture [ 34] that ſome God would come 
down from Heaven, and teach mankind : ſo ſen- 
ſible were they of the want of Revelation to diſ- 

cover 
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cover true happineſs and the method of obtain- 
ing it. And we ſeem therefore to hear them cry 
out, in the language of ſcripture — Who will ſhew 
us any good? Lord, lift thou up the light of thy 


countenance upon. us, [3 5] 


Being thus led to Revelation, we may proceed 
now to chriſtian fortitude ; and ſee, how this 
virtue ſtands in the philoſophy of GOD. And 
here, the challenge of the apoſtle occurs at once; 
— Who is be, that overcometh the world; but he, 
that believeth that Feſus is the ſon of GOD ? This 
7s the victory, that overcometh the world; even 
our faith. [36] 

A Chriſtian's belief then is a ſufficient guard 
againſt the moſt inviting ſmiles and the moſt in- 
timidating frowns of fortune. And, marvel not 


at this (wonder not at the fortitude of a Chriſt- 


ian) for the hour is coming, in the which all that 
are in their graves ſhall hear the voice of GOD, 
and ſhall come forth; they, that have done good, 
unto the reſurreftion of life; and they, that have 
done evil, unto the reſurrection of damnation. Ot 
the poſſibility of a reſurrection there has been 


one proof, even to ſenſe, in the reſurrection of 
Chriſt ; and another there is to reaſon, namely, 


the power of GOD. And, as to certainty ; we 
have the word of Him, who rais d up himſelf, 


as 
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as the fir/t-fruits of them that ſſeep; of Him, who 
ſhall judge the world in r1ghteouſneſs, and pro- 
nounce the ſentence of everlaſting happineſs or 
miſery — a Reward, high as Heaven] what 
may we not hope ? — Puniſhment, deep as Hell ! 
what ſhall we not fear ? 

The two great faculties of the human ſoul 
are the underſtanding and the will: and, as to 
both theſe, Chriſtianity has a powerful preemi- 
nence in inſpiring real courage. To the under- 
flanding is propos d an uniform ſyſtem of Mo- 
rals; ſo plain, that he who runs may read. And 
will not the certainty, of being in the path to 
happineſs, greatly animate the traveller to en- 
counter the difficulties attending it? To zhe un- 
derſtanding is alſo propos'd a ſyſtem of Religion, 
productive of ſtill greater encouragements. 

St. Paul thus repreſents the divine oecono- 
my in the chriſtian diſpenſation — We have ac- 
ceſs to GOD, thro CHRIST, by the holy Sv 1- 
RIT. [37] The Son of GOD is repreſented, as 
preſent with he Father; to offer up our prayers, 
and intercede for the pardon of our fins. The 
holy SP1R1T, as preſent with Us; to comfort 
us under all our troubles, and to labour with us 
in working out our ſalvation. He then, that ſpa- 
red not his own ſon, but gave HIM up for us all; 
how four be not with Him freely give us all things? 


And, 


20 | 


And, as to the ſecond point, What! noo ye 
not, that ye are the temple of GOD ; and that the 
SPIRIT of GOD dwelleth in you? Tis this di- 
vine Gueſt, who pours out upon a virtuous con- 
duct the ſpirit of life and chearfulneſs; and ſup- 
ports us in the deepeſt diſtreſs, by ſpreading 
full before our minds the glories of the future 
world: and thus we abound in hope, thro the 
power of the holy Gr osT. 

To the will then is propos'd the greateſt poſ- 


fible happineſs. Self-love is interwoven in our 


conſtitution, and therefore invincible : [38] and 
GOD has held forth to it an infinite reward to 


kindle its ambition, and ſecure its virtue; in de- 


fiance of all the little glitter of this earth, and 


the fleeting pleaſures offer'd us by ſin: a reward! 
too great for language to expreſs; vaſt even be- 


yond imagination to conceive; infinitely ſuperior 


to all that had been before dreamt of by Heathen 
philoſophy. 
For this ſeems to be the true meaning of St. 
Paul; when he commands Titus, to affirm con- 
antly the hope of eternal life, to encourage men 
to maintain good works ; and then adds (not — 
theſe things are good ny profitable, but — Tau. 
£51 7% XA Ka; wANpea) theſe are the things, 
that are beautiful and profitable: — (Tit. 3.8) 
— which the philoſophers (under thoſe very 
terms) 
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terms) had ſtated ſo improperly. Here then, we 
have the joint motives of the beauty of virtue 
and the profit of it. And, as to happineſs being 
the proper motive to virtue; it is, as of rea- 
ſon, [39] ſo the conſtant language of Revela- 
tion: [40] Chri/t came to teach us to hve ſoberly, 
righteouſly and godly ; looking for that bleſſed 
Hop E. Hope is the moſt active paſſion in the 
ſoul; and no ſtronger appeal can poſſibly be 
made to it. [41] For, what is ſweeter than 
life? What, more glorious than a crown ? Yet 
we are not only aſſur'd, that the life ſhall be e- 
verlaſting and the crown incorruptible; but that 
the greateſt ſufferer ſhall wear the brighteſt 
crown. So that Chriſtianity has introduc'd a 
new language ; it gives dignity to diſgrace, and 
makes the miſerable man the object of our envy. 
To be exceeding glad under perſecution for right- 
eouſneſs, was a new commandment. This finiſh- 
ing ſtroke of perfection cloſes the beatitudes 
taught by our bleſſed Lord: and it could only 
be taught by Him; who, as Man, knew what 
it was to ſuffer; and who, as GOD, knew how 
to ſupport the ſufferer, under all the combina» 
tions of malice and of miſery. 

From this ſummit, let us for a moment oak 
hack; ; and contemplate the Heathen and the 


Chriſtian Hero, both ſuffering for the ſake of 
Virtue. C Let 


5 a 2 
—————— BZ EI > wrt Cage 


[ 18 ] 


Let Virtue firſt plead her cauſe before the 


Heathen ; let her be eloquent on her own 


charms. Will he Zhen hear the voice of this 
charmer, charm ſhe never ſo wiſely? The man 
choſe Virtue, and is miſerable; how then will 


ſhe heal his grief, or ſoothe him in his ſuffer- 


ings? She may ſtill appear lovely in his eye; 


but cannot diſpel the gloom, that thickens round 


his heart. Or, perhaps, in the height of torture 
and the agonies of death, he may cry out with 
Brutus, that Virtue had betray d bim. Whereas, 
let but Religion ſtep forth to the Chriſtian's aid, 
and lift up his fainting eyes to thoſe joys, to 
thoſe glories prepar'd for him by the father of 
his being ; he 1s now comforted, that before was 
tormented ; even flames loſe their force, and death 


its ſting, and the man paſſes triumphantly into 


the future world. [42] 
But here — we ſhall be told by unbelievers, 


that this is only theory, and ſuch theory may be 
all deluſion : produce us (ſay they) ubborn facts; 
ſhew us the Men, that have thus liud and thus 


died: and then may we confeſs, that God is in you 

of a truth. We thank you: for this zs our glory, 

and the crown of all our rejoicing, 

| We have ſeen then the Heathens running the 

race of life, without any certain courſe mark'd 

out for them ; in queſt of happineſs indeed, but 
in 


[ 19 ) 


in a multitude of paths, [43] crofling and joſt- 

ling one another ; the many ſeduc'd by every 
vice they met ; a few ſtumbling now and then 
upon ſome ſhining virtue ; all pleas'd with ſun- 
ſhine; but ſullen in a ſtorm, gloomy under 

trouble, [44] and ſlaves to the fear of dying: 
Let us now ſhift the ſcene. 


And here, let me firſt reverently place HI M, 
to whom every knee ſhould bow ; the Captain of 
our ſalvation, perfect thro' ſufferings : and Him, 
follow'd by a great multitude, which no man can 
number. The mark of theſe followers is the 
croſs ; and every one ſtands engag'd by his ſacra- 
mental oath to follow his divine leader, and en- 
dure hardſhip as a good ſoldier of Chriſt. Behold 
THEM / running, not as uncertainly ; ſo fighting, 
not as thoſe that beat the air : but marching va- 
liantly, in one uniform path of life, in defiance 
of ten thouſand difficulties and dangers ; and 
| tho! advancing 7thro' darkneſs and the ſhadow of 
death, even then fearing no evil: all preſſing for- 
ward towards the prize of their higb calling; look- 
ing unto JESUs, the author and the finiſher of their 
faith; who, for the joy that was ſet before Him, 
endured the croſs, deſpiſing the ſhame, and is ſet 
down at the right hand of the throne of GOD. 


C 2 Behold 
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Behold then, I fay, firſt the Redeemer Him- 
ſelf; who might well animate to follow, where 
he led the glorious way — Be of good chear; I 
bave overcome the world. Next to Him, behold 
the apoſtle PAu L, the neareſt follower of his 
victorious captain: he, who could ſay, the world 
7s crucified unto me, and T unto the world: he, who 


could thus boaſt even of omnipotency, I can do 


ell things, thro Chriſt, which flrengtheneth me. 


After whom, let us view twelve plain men, 
calld AposTLEs; men, who gave up every 


thing in this world for the glory of the next: 


Eye-Witneſſes of the miraculous Life and Reſur- 


rection of their Lord; who ſeal'd the truth of 


thoſe amazing fads, each with his own blood : 


men, who cowardly forſook their maſter in his 


ſufferings, but ſoon grew up into heroes, almoſt 


beyond belief — 7ho' troubled on every fide, not diſ- 


treſſed ; tho perplexed, not in deſpair ; perſecuted, 
but not forſaken ; caſt drwn, but not defliroyed — 


counting it all joy, that they were thought worthy 
to ſuffer : becauſe (ſay they) our hight affliction, 


which 1s but for a moment, worketh for us a far 


more exceeding and eternal weight of glory. 

But, it may be faid — as theſe were under ex 
traordinary aſſiſtances, their fortitude is beſides 
the. queſtion. Let us proceed then to a Body of 
MEN, who (for more than 200 years) ſuſtain'd 

the 
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the ſhock of TEx PERSECUTIONS ; ſuch as muſt 
have deſtroy'd any religion fonnded by art and 
man's device : — Men, of whom the world was not 
worthy !] They wandered about in ſheep-ſkins and 
goat-ſkins; deſtituted, afflifted, tormented : they 
were tortured ; had trial of cruel mockings and 
 ſeourgings, of bonds and impriſonments ; were ſto- 
ned, ſawn aſunder, ſlain with the ſiword: not ac- 
cepting deliverance, that they might obtain à better 
reſurrection ] 

Thus ſuffer'd Thousaxps, with amazing in- 
trepidity; yet with ſuch amazing calmneſs, as 
could only flow from the deepeſt conviction: 
and all this, when their lives and fortunes had 
been ſafe, only by dropping a little incenſe upon 
the altar! Julian would not openly perſecute 
them, becauſe he envied them the glory of their 


ſufferings. Vet, perſecutors there were; and 
theſe ſlaughtering with ſuch rage, as nothing 


could have been a match for, but the fortitude 
of the perſecuted. And indeed, Chriſtians be- 
came at laſt ſo fond of martyrdom, that a decree 
was made in Spain to correct the riot of their 
zeal, and render them leſs prodiget” of me 
blood. [4.5] 

Should it be faid — that Chriſtians were thus 
far alſo ſupported by the miraculous afliſtance of 
the holy Ghoſt ; this would be allowing a ſtand- 
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ing miracle, in favour of Chriſtianity, for near 


three hundred years. The truth is — the Lord 
knoweth them that are his; and as the ſufferings of 
Chriſt abound in them, their conſolations will (al- 
ways) abound thro' Chriſt. Should the preceding 


facts be denied by unbelievers (which they can- 
not be by men vers'd in ancient hiſtory) we can 


produce them what they dare not deny ; we can 
tell them ----- But, who is there, that has not 
heard of the noble army of Martyrs in GREAT 
BRITAIN ? Men, Countrymen; who, not more 
than two hundred years ago, met death in all 
its terrors, with a fortitude truly primitive, 
with courage almoſt apoſtolical ! 


When one revolves the books of Britiſh Mar- 
tyrs, (for there are books, that record the glori- 
ous characters, and books much read when there 


was more zeal) when thus muſing, how does the 
ſacred fire kindle; and how do we glorify GOD, 


for giving ſuch power unto men! In the infancy 


of chriſtianity, the Goſpel was greatly eſtabliſh'd, 
not only by the lives but by the deaths of com- 


mon chriſtians. And, in theſe latter days, it has 


been reeſtabliſh'd by the deaths of men and wo- 
men of equal bravery, becauſe equally ſupported 


by God's holy Spirit. For, had GOD forgotten 
to be gracious? Had he ſhut up his loving-kinaneſs | 


in diſpleaſure? No: he is the ſame GOD ; yeſter- 
day, to day, and for ever. Theſe 
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Theſe glorious Reformers of Chriſtianity from 
the corruptions of Popery — they laboured, and 
we are entered into their labours. In gratitude 
then, let us call to mind the former days; in which, 
_ aben our forefathers were illuminated, they endu- 
red a great fight of afflictions. The firſt Chriſt- 
ians commemorated their Martyrs, at the very 


| places, where the more eminent of their bre- 


thren had ſuffer d. And, is not 7h:s the place, 
ſelected by divine providence, for an everlaſting 
memorial to us and to our ſucceſſors ? Is not his 
the city, that had the honour to be conſecrated 

| by the deaths of the Three moſt eminent of all 
| the Britiſh Martyrs? In this ſacred temple, they 
nobly defended the Faith, which we profeſs ; 
and then, as nobly died for it, upon yonder pave- 
ment: [46] which pavement, when we recover 
that zeal which animated our forefathers, we 
Proteſtants ſhall view with this reflection — 
« Here LATIMER and RIDLEY ere CRAN- 
« MER died! died; that ſo the trial of our pro- 
< teſtant Faith, more precious than of gold, being 
thus tried in the fire, might be found unto praiſe 
and honour and glory.” [47] 
Let us hear the dying words of one of theſe 
 diſtinguiſh'd Martyrs. [48] And who is be, that 
knoweth reformation from Popery to be God's cauſe, 
zo be the cauſe of Chriſt's Goſpel, to be the common 
welfare 
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welfare of all God's children — Who is be (I ſay) 


that knoweth this by God's word and the teſtimony 
of his own conſcience — Who is he (T ſay) that 


knoweth this, and both loveth and feareth his maſ- 


ter Chriſt, loveth his brotherhood, and longeth for 


everlaſting life — Who is he (T ſay again) that 


_ would not, that cannot, in THIS CAUSE be content 


to die? [491 
But, bleſſed be GOD! the fortitude of Eng- 


liſh Chriſtians did not die with our Reformers. 


The glorious Spirit was diſplay'd again in 718 
place, not longer than ſeventy years ago: when 
the truly-proteſtant GovERNORs of one principal 
College ſacrific d their fortunes, 50] and would 
probably have offer'd up their lives with the 
ſame chriſtian reſolution ; had the popiſh tyrant 
continued upon the throne, arm'd with ven- 


geance and arbitrary power. And, the very next 
year exhibited to the admiration of the world 


Seven ENOTIISH BIsHors, truly primitive; who 


could tell the ſame tyrant to his face — they re- 


fign'd themſelves to the will of GOD — they fear d 
nothing from men ; and no puniſhments ſhould ever 
ſhake their ROI . III 

By this noble ſtand thus illuſtriouſſy made 
Bere, and in the metropolis, was the way great- 
ly prepar'd for Tux GLORIOUS REVOLUTION ! 


An Event; ever to be mention'd by true Engliſh- 


men 
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men and true Proteſtants with tranſports of gra- 
titude : and, never to be forgot — forgot it can- 
not be — never to be paſs'd over in filence, in 

criminal filence, in this Pulpit in particular, on 
the Day ſacred to the religious commemoration 
of it. | 5 

Thus have J humbly attempted to do juſtice 
to divine Revelation, in its preeminence over 
human Reaſon; as to the virtue of fortitude un- 
der ſufferings. 52] Reaſon has confeſs'd her 
inſufficiency, in the weakneſs of her ableſt ad- 
vocates : and Revelation, tho' exultingly ſetting 
forth her claim, has been abundantly juſtified in 
ber children. To which I beg to add : that, tho' 
the days in which we live are certainly evil; de- 
generated as many modern Chriſtians are from 
the glorious ſpirit of their forefathers ; yet, at 
preſent — even in theſe days — ſhould Popery 
(fo often drunk with the blood of the ſaints, with 
the blood of the martyrs of Jeſus) once more pre- 
vail over us; and ſhould Perſecution again diſ- 
play its bloody ſtandard : I am perſuaded, there 
would ſtand forth, in his Place, many of the 
diſciples of Jeſus, unſhaken by torture, and faith- 
ful unto death — not to be ſeparated from the love 
of Chriſt by tribulation --- by diftreſs --- by perſe- 
cution =-- by famine --- by nakedneſs --- by peril 
— or by ſword. 
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And now, Men! Brethren ! and Fathers J 
ſuffer the word of exbortation. Suffer it? Are not 
Ye the men, who teach the divine leſſon? And 
many of you do indeed adorn the doftrine. And, 
would to GOD! that all, who hear me this day, 
were not only almoſt, but altogether ſuch as the A- 
poſtle of this day — except, in his bonds and per- 


ſecutions ! 
It is Your high honour, 70 + cantend earneſtly 


for the faith once delivered to the ſaints. Go on 


in the ſame glorious contention ; and may GOD 
give you his bleſſing ! Many excellent things are 
deſervedly ſþoken of this City of GOD ; as to it 
pertaineth the teaching of the Law, and the ſervice 


of GOD, and the promiſes of the Goſpel. This 


Place is ſer for the defence of Chriſtianity ; and it 
is like the tower of David, builded for an armou- 


ry; whereon hang a thouſand bucklers, all ſhields 


of mighty men. 
If then it may be truly ſaid (as, 1 preſume, it 


may) that this Place never abounded more in va- 


rious and extenſive Knowledge ; let it be ſaid alſo 


(to make it the perfection of beauty and the joy of 


the whole earth) that it never abounded more in 
Zeal — in Zeal for the glory of GOD and alſo 
for the honour of The King; with every proper 


mark of your bn what you really are — in all 


things 
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things approving yourſebves the ſervants of Chriſt, 
and alſo friends to The Defender of His Faith 
friends to Him, who needs not fear the hand of 
an Aſſaſſin, to free either our Religion from 
chains, or our Nobles from links of iron, 


| Now is the time to examine well the ſtate of 
our Chriſtian Fortitude, when awaken'd by the 
ſound of the trumpet and this dreadful alarm of 
war: a war, in which the cauſe of PROTEST- 
ANTISM itſelf is referr'd to the ſword and to the 
GOD of battle; under the conduct of Two 
Kings, allied in Magnanimity as in Birth. But, 
what are Theſe, againſt ſo many; unleſs the Lord 
of hoſts be with us ; unleſs the GOD of our fathers 
be alſo our refuge? 
GOD has given this land many ſolemn warn- 
ings. His hand has lately been ftretch'd forth 
upon our Cattle, and upon our Corn, and upon 
one of our fenced Cities, tho' ffrong and walled 
up to heaven. There is an alarming expoſtula- 
tion from GOD, in the prophet Nahum — Art 
thou better (better |) than populous NO; that had 
the waters round about it, whoſe rampart was the 
ſea, and whoſe wall was from the fea? Ethiopia 
and Egypt were her flrength, and it was infinite : 
yet, was ſhe carried away into captivity. | 53] 


D 2 But, 
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But, to conclude. Perſecution, famine and 
the ford now threaten us; are we prepar'd to 
meet them? Let us aſk our own minds. — 
Do we find them brave, under the reflection? If 
our hearts die within us, at the very thought ; 
then is our ſirength ſmall. Nothing can ſufficient- 
ly animate ; nothing carry us on from contem- 
plation to action, and from doing to ſuffering ; 
but Chriſtian Fortitude, founded upon the ſin- 
cerity of our Virtues, Are your minds then ſet 
upon righteouſneſs, O Ye Congregation? He (ſays 
A. Bp. Tillotſon ) who will not live like a Saint, 
certainly will not die ike a Martyr. 

"Tis true; greater is He that is in us, than he 
that 1s in the world, But divine Grace is not ir- 
reſiſtible. It may be quenchd; or it may be 


cheriſh'd and improv'd, till it kindle up in us a 


ſpirit of Fortitude, that ſhall prove invincible. 


How this mighty work within us may be beſt 


perform'd, may be learnt in part from the Apoſ- 
tles and primitive Chriſtians ; who ſcarce ever 
aſſembled, without breaking of bread, without 
receiving the Sacrament of the Lord's Supper 
that ſolemn, that ſacred tranſaction, wherein 
Chriſt is evidently ſet forth as crucified before our 
eyes, If then Chriſtians do yerily believe, that 
their Souls are ſtrengtben d and refreſh'd, com- 
forted and animated, by every devout reception 


of 
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of this means of grace, inſtituted by Chriſt him- 
ſelf ; let them embrace, thankfully, my op- 

portunity of receiving it. 54] 
The Lord's Table, in many places, ſeems 
much like that Altar, which St. Paul ſaw at A- 
thens, dedicated to the unknown God. But WE 
know whom WE worſhip. And therefore, in the 
name of GOD, let me exhort — that the public 
Table of the Lord, in theſe Schools of Chriſtia- 
nity, I ſay, that he public Table be ſurrounded 
by a multitude of Chriſtians. Will vx alſo go a- 
way? [55] No: great in yourſelves and migh- 
ty in your influence, at this Table aſſemble to- 
gether, as becometh Chriſtians of the ſame Bo- 
dy; here bind on your Armour; here, from 
time to time, renew the oath of your Chriſtian 
Fidelity. 
Anthony, to rouſe the Romans to revenge 
Czſar's murder, produc'd Cæſar's body: he 
ſhew'd them his wounds ; he was eloquent up- 
on every ſtream of his blood. | 56] —— In this 
Sacrament is commemorated the death of Chriſt: 
and what carefulneſs will it work in every devout 
mind! yea, what indignation againſt vice! yea, 
what fear of GOD! yea, what vebement defire 
of virtue! yea, what zeal for the religion of Je- 

ſus, the Saviour of the world! 


As 
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As yet, there hath no temptation taken You, but 
fuch as is common to man; and GOD grant, 
there never may! Yet, as ſome, nay great difficul- 
ties muſt be always encountred, in the midſt of a 
crooked and perverſe generation, amongſt whom Ye 


ſhine as Lights; and as the conceited ſneer, the 


evil report, and the contradiction of ſinners muſt 
be expected by every man that ſpeaks boldly as he 
ought to ſpeak: [57] You will henceforth re- 


member — that nothing is more chearful than 


Innocence — that nothing is more daring than 


Truth — and, that r is inconſiſtent with 
Chriſtianity. 


But if, inſtead of Protection , there ſhould 4. 


riſe Perſecution; and Suffering ſhould advance, 
thro every formidable ſtage of it, from tribula- 
tion to the ſword : even then, my beloved Bre- 
thren, be Ye ſtedfaſt, unmoveable, always abound- 
ing in the work of the Lord; for as much as YE 
KNOW bat your labour is not in vain, in the 


Lord. 


THE END. 
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1. Popery is ſo monſtrous a corruption of Chriſtianity, as to 
be deſtrufive both of its internal and external evidence. See this 
fully prov'd in Dr Forſter's Sermon, before the Univerſity of 
Oxford: 1746. 


2. Bp Stillingfleet's Orig. Britan. p. 36 — 48; and Collier's | 
Eccleſ. Hiſt, Great Brit, Vol. 1. p. 4 —7. 

3. Ld Bolingbroke, in his philoſophical works (vol. 1, p. 271, 
268; 8vo) ſays — The doftrine of future rewards and puniſh- 
ments (which is, no doubt, a great reſtraint on men ) ſuppoſes the 
immortality of the ſoul. — It would be for the intereſt of the doc- 
trines of the immortality of the ſoul, and by conſequence, of the re- 
wards and puniſhments of a future flate (which are the great 
bonds, that attach men to revealed religion) to let them reſt on the 
authority of revelation — revelation apart, there ſeems no poſitive 
nor determining proof of any of them. 

4. Thus, amongſt others, Ariſtotle fays — ce Js ar 
— x 0 g. THogp Hvitrrty 11 ci d X&T tetThw wvigy e, 
ms s0apgrins. Lib. 1. c. 9, 10. And Lactantius ſays (lib. 3.) 
non virtus ipſa eft ſummum bonum, ſed effetrix eſt ſummi boni; 
guoniam perveniri ad illud fine virtute non poteſt. 

5. Our « 4% & u , oP wTRTYG £53), 0515, Ma tg EungeTis, 
S\wxty on ee. a> i Ty Ye @es o Plato, Edit. 
Porſter, p. 73. 

6. He tells us, in the ſame Apology (p. 73 &c.) that he was 
hated by the Athenians, for expoſing their ignorance ; and for cen- 
furing them, as not careful enough of moral virtue. One great 
cauſe of his death was his frequently reproaching Anytus ; for 
being aſham'd to own, that he earn'd his living as a Leather- 
dreſſer, and not as an Orator. See Stanley's lives of the philoſo- 
phers, part 3. ch. . 


7. Plato, p. 82,106. Xenoph. p. 703, 705, 722, 803. Edit. 
Leunclav. 
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703, 705. 

9. Xenoph. p. 722, 803, 814. 

10. Ld Bolingbroke (2, 234) allows, that cur Saviour found 
the whole world in a ſtate of error, concerning that firſt principle 
of natural religion, the true God, But admitting, that Socrates 


was one of thoſe meant by St. Paul, who izew GOD ; yet was 


he 
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he alſo one of thoſe, who glorified him not as GOD. Cudworth 
ſays — Socrates aſſerted one ſupreme God, but did not refect all thoſe 
other inferior: Gods of the Pagans. And how conformable he was to 
the Pagan religion, may appear (i in part) from this, that, after 


Be had drunk the poiſon, he reguir'd his friends to offer a votive. 


Cock for him to ÆAſculapius. And we may conclude this opinion, of 
his being condemn'd for denying the many Gods of the Pagans, to be 
4 vulgar error. (Intell. Syſt. p. 398 — 401 : Edit. 2) The cir- 
cumſtance of the Cock was not mention'd in the preceding Ser- 
mon, tho' very remarkable, becauſe variouſly explain'd ; yet, af. 
ter all, the literal and obvious ſeems the true ſenſe : eſpecially as 
Cicero commanded nearly the ſame to his wife, in theſe words — 
Mihi Deus aliguis medicinam fecifſe videtur : cui quidem tu Deo pie 
& caſte ſatisfacias, id eft, Apollini & Aſculapio. Epiſt. 14, 7. 

11. Plato, p. 110. 

12. Plato, p. 60, 113 &c. Xenoph. p. 816, 817. 

13. Plato, p. 89, 110, 118 — 122. 

by Plato, in his Phædo, ſpeaks of Tranſmigration ; p. 1 89. 

Concerning this tradition , ſee Dr Law's extracts from 

Plat, in his Theory of Religion, p. 109. Edit. 3. 
16. Socrates ſpeaks, or rather is made to ſpeak, more favour- 
ably of a future ſtate in the Phœædo than in the Apology. Becauſe 
Plato thought it neceſſary in the latter to give the very words of 


Socrates ; but in the former (as frequently elſewhere) he has put 


his own notions into the mouth of Socrates. See Stanley, p. 7Ts 


93, 158,175. Edit. 3. 
17. Ariſtot. Eth. /:b. 3. cap. 6. 
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21. AnmuTyanleay Lit6, £7. MeL 48 ts 
22. Summum bonum fi ignoretur, vivendi rationem ignorari ne- 
ceſſe eft. De fin. 5, 6. Theſe are the words of Piſo; who, in this 
5th book, defends the opinions of the Peripatetics. But AY» 
icero 


NOTES. 35 


Cicero himſelf thought juſt the ſame; as to the neceſſity of dif- 
covering man's chief good: and, in his own. perſon, on this very 
ſubject, he ſays (I, 4) puid eſt enim in vita tantopere querendum, 
guam quid fit Fi inis; quo fint omnia bene viventi confilia referen- 
da? & 


23. ge & beatum eſſe, & multis nalis oppreſſum ; het geo 
modo conveniant, non ſane intelligo. De fin. 5, 26. 
24. Si tolerabiles int, feramus ; fin minus, æguo animo d eird, 
cum ea non flaceat, tanguam & theatro, exeamus, De fin. 1,15. 
Thus ſpeaks Torquatus, defending the Epicurean principles. But 
if Cicero, in his reply, does not proteſt againſt but agree to theſe 
words; they may then be conſider'd as the words, at leaſt as ex- 
preſſing the mind of Cicero himſelf. In the next book then Sec. 
29) Cicero ſays, on this very point — Pax tft iſta relaxatio, cum 
& preteriti doloris memoria recens eff, & futuri atque impendentis 
torguet timor? Moriatur, inguit (Epicurus.) Fortafſe 1d op. 
MUM. The following Note will farther aſcertain this port 
oint. 
g 25. CAT O fic abjit ? vitd, ut cauſam moriendi nactum ſe e 
gauderet. Vetat enim dominans ille in nobis Deus, injuſſu hinc nos 
ſuo demigrare ; cum vero cauſam juſtam Deus ip/e dederit, ut tunc 
Socrati, nunc CATONI, Jepe multis : ne ille, medius fidius, vir 


ſapiens lætus ex his tenebris in lucem illam exceſſerit: nec tamen 


illa vincla carceris ruperit ; leges enim vetant : ſed tanguam d na- 
giſtratu, aut ab atiqua poteſtate legitima, fic a Deo evocatus atque 
emiſſus exierit, Tuſc. Quæſt. 1, 30. "Tis ſtrange, that the cele- 
brated Dr. Clarke ſhould (in his Evidences, Propoſ. 1, 3) quote 
this paſſage, as diſcountenancing Suicide; and, the better to re- 
commend ſuch a meaning, leave out the very parts relating to 
Caro, which ſhew the impoſſibility of its being ſo intended 
For — did not Cato // himſelf? Moſt certainly. And, does 
not Cicero praiſe him for it? As certainly, Nay ; he wrote « 
Bool, ſoon after Cato's death, on purpoſe to extol Cato to the 
fies. There are then certain circumſtances z which, in Cicero's 
opinion, will excuſe Suicide; or rather, will make Suicide 4 fle- 
ty. It ſeems very clear; that Cicero, by the honourable mention 
of Cato's death, in this and other paſſages, means, that Cato had 
a call, a divine "command, a juſt cauſe, to quit life by putting an 
end to it with an act of violence. And if Suicide be here appro- 
ved in Cato; can it be fairly condemn'd in others, when oppreſs'd 
with troubles like Cato? Muſt not thoſe others (and he here 
joins many others with Cato) when equally diſtreſs'd, be ſuppos'd 
to have the ſame fort of call and command and cauſe, for quitting 
Life likewiſe ?. (As to Socrates; Cicero here conſiders him as gc- 
caſer to his own ad, by not taking the cuſtomary methods to 
E 


preſerve 
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preſerve his life, and by refuſing to eſcape out of priſon : Seck. 
29.) The divine call then, of which Cicero here ſpeaks, ſeems 
clearly to be that divine diſpoſition of things, in whieh it is far 
better to die than to live; i. e. in caſes of uncommon miſery. 

That this call or cauſe might happen to others, as well as 
Cato; and that Cicero thought, he. himfe/f might ſafely lay claim 
to it; ſeems farther deducible from the words following — Brere 
religuum vite non, ſine causa, deſerendum eff, — Cato periit præ- 
clare. Fam iſtuc quidem, cum volemus, licebit, De Senec. 20. 
Epiſt. 9, 18. In his Offices (1, 31) he tells his own Son, that « 
man ought to kill himſelf in certain circumſtances; as Cato did. 
But, might not, ought not Cato's a//ociates to have kill'd them- 
ſelves likewiſe ? Perhaps, he ſays (and 'tis only a perhaps) they 
might have done wrong ; as their manners tere more mild and flex- 
ible: whereas Cato, being furnifſh'd by nature with incredible gra- 
vity confirm'd by perpetual conſtancy, ought to die rather than look 
the tyrant in the face! But, with ſubmiſſion; was not that of 
all times the moſt proper for Cato to be conſiſtent, and to mani- 
feſt his firmne/s and his confancy ? 
| Jafan & tenacem propoſiti Virum 

Non vultus inſtantis Tyranni 
Mente quatit ſolida. 
Middleton ſays (Lif. Cic. 2, 495; 4to) when Cicero receiv'd 


news of the proſcription, he was doubtful what courſe to fteer ; but, 


after all his deliberations, none pleas'd him ſo much as the expedi- 
ent of dying: , ſo that, as Plutarch ſays, he had ſome thoughts of 
returning to the city, and killing himſelf in Cæſar's houſe. And 


Law (Theory p. 112) ſays — That Cicero had great doubts of a 


Providence, is fully ſhewn by the learned author of Ep. ad C. Mid- 
 aleton, p. 74. That he recommended Suicide, as the beſt refuge 
in affiiftion ; and, had frequent thoughts of putting it in practice; 
#s no leſs clearly prov'd by the ſamewriter. Cicero himſelf declares, 
he was with difficulty withheld from it, by the intreaty of his 
Friends : and his not doing it was greatly owing to the ſame notorious 
want of courage, which diſabled him from bearing his misfortunes 
decently. This long Note has been made the more full; as ſeve- 
ral Critics have particularly inſulted the aſſertion 1 in the Sermon — 
that Cicero 8 Self- Murder. 
26. To Y xmIynaoxcy, o D T A „ A et 692.06 
0 dag. Ariſtot. Erb. 3, 7, See the a 332 
ly as to Cato, ſtated by St. Auſtin, de civ. Dei. 1; 22, 23, 24. 
And (19, 4) he ſays — Utrum, obſecro, Cato ille, patientid an po- 
tius impatientid, ſe peremit? Non enim hoc feciſſet, niſi victoriam 
Cæſaris impatienter tuliſſet. Ubi eft roxrirupo? Nempe ceſſit ; 
mempe Haun; z nempe uſque ageq ſuperata eff, ut vitam beatam 
| | Halme, 
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derelinqueret, deſereret, fugeret. — O vitam beatam ! que, ut - 
niatur, mortis gaærit auxilium ! Fo: | 
27. Tuſc. Quæſt. 2, 18. | 

28.» The Joy ariſing, at times, from this dubious proſpe@ of 
Futurity, reminds one of the following words — 2u0d ſi ipſam 
Honeſtatem undique perfectam & alſolutam, rem unam preclariſi- 
nam omnium, penitus viderent ; guonam gaudio complerentur : cum 
tantapere ejus adumbrata epinione Ietentur ! De fin. 5, 24. 

_ mY Quæſ. 1; , 11, 36, 46, 49. De Sen. 19, 22. Epiſ. 
F, 10: 0, 3. N | 

30. Tuſ. Quæſ. 1,34: 5,40. Epiſ. 5, 21: 6; 4, 21. The 
Learned agree, that Cicero's real opinions are diſcoverable with 
moſt certainty from his Epiſtles. But, even in theſe, this grand 
point is ſtated differently: which ſhews the great uncertainty of 
his mind about it. There are, ſays Ld Bolingbroke (2, 390) many 
things inconſiſtent and contradifory in the ancient philoſophers, e- 
den among thoſe who turote with the greateſt clearneſs and preciſion : 
for J except neither Cicero nor Seneca. 

31. Middleton's life of Cicero, vol. 2. p. 562. 

32. Fame, not being eſtabliſh'd upon ſolid principles, in a 
ſtate of Heatheniſm, led great men to baſe as well as worthy ac- 
tions. No virtue ſeems more eafily ſtated by reaſon, nor more 
neceſſary to the happineſs of ſociety, than Yeracity: and yet, 
how did Cicero himſelf offend againſt this cardinal virtue! Deſi- 
ring Lucceius the hiſtorian to celebrate his Conſulſhip, he ſays — 
Quid fi illa tibi non tantopere videntur ornanda ? Sed tamen 
te plane etiam atque etiam rogo, ut ornes ea vehementius etiam quam 
ſentis, & leges hiſtoriæ negligas — amorique noftro pluſculum etiam 
quam concedet veritas, largiare ! — Epiſtola non erubeſcit. Epiſt. 

. I2, | , | | 
? 33. Wollaſton, Sect. , 8, near the end. | 

34. As to Plato; many paſlages have been ſelected by diffe- 
rent writers, expreſſing his ſenſe of the imperfection of Reaſon in 
moral and religious matters, with his wiſhes and hopes of a di- 
vine Inſtructer; thoſe from his ſecond Alcibiades will be very. 
ſtrong, if compar'd with and explain'd by the ret. Sce 18 paſſa- 
ges quoted by Dr. Clarke, in his Evidences, p.159 205 8vo. As 
to Cicero; probably he had in his eye the preceding wiſhes of 
Plato, (whom he ſo ſupremely admir'd) where, ſpeaking of the 
Soul exiſting or not after death, he ſays — Deus aliquis viderit. 
Tuſc. Quai. 1,11. And, as to Ariſtotle; we read in Cælius 
Rhodiginus — proditum eff monumentis, guod quum Ariſtoteles ex- 
trema fibi ingruere preſenſhiſſet, eum Prime Cauſe miſericerdiam 
intentius imploraſſe ; quin & Homeri ſententiam vehementer appro- 
baſſe, qud non eſſe immortalibus Diis K pronunciatur, Ho- 
| 2 Mins 
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minis induere naturam, guo ab erroribus ſevocentur mortales, Lec- 
tion. antiq. 17, 34. Tis very obſervable, that Ld Bolingbroke, 
after attempting to differ from Dr Clarke, as to the Alcibiades 
before-mention'd, is compell'd to add — But it muſt be admitted, 
that PLATO infinuates, in many places, the want, or the neceſſity, 
of a divine revelation, to diſcover the external ſervice God requires, 

and the expiation for fin, and to give ſtronger aſſurances of the re- 
wards and puniſhments that await men jn another world: 4, 178. 


— The heathen Philoſophers had not ſufficient means of reforming 


mankind ; ſo far their COMPLAINTS were well founded: 4, 186. 
— Under the chriſtian diſpenſation, ſome means of reformation, 
really wanting to the phileſophers, were amply ſupplied : 4, 229. 
35. Thus the very obſcure phraſes of St. Paul, juſt before the 
text, ſeem to repreſent the whole Gentile world, as /ooking out 
with eager expectation and groaning for ſuch a remedy and relief 
as is brought by the Goſpel --- The earneſt expectation of the 
creature (creation) waiteth for the manifeſtation of the ſons of 


GOD — we know, that the whole creation groaneth and travaileth 


in pain together until now. See ver. 19—23 explain'd in Dod- 
dridge's fam. expoſitor, vol. 4. - 

36. The man, who overcomes the world, the man of true mag- 
nanimity and fortitude, is admirably deſcrib'd by Cicero; (Tu/c. 
Due). 4, 17) tho' the character can only be exemplified fully up- 
on chriſtian principles — I, guiſquis eff, gui moderatione & con- 
fantia quietus animo eff, fibique ipſe placatus, ut nec tabe/cat mo- 
leſtiis, nec frangatur timore, nec ſitienter quid expetens ardeat de- 
deri, nec alacritate futili geſtiens deligueſcat, is EST SAPIENS, 
guem guerimns, is eft BEATUS : cui mhil humanarum rerum aut 
intolerabile ad demittendum animum, aut nimis letabile ad efferen- 


dum wvideri poteſt. Quid enim videatur EI magnum, in rebus bu- 


manis, cui Mternitas omnis totiuſque Mundi nota fit magnitude ? 


This, tho' the juſt character of 7he True Chriſtian, is remarka- 
bly different from that of our great Philoſopher himſelf ; for 
Middleton allows it i» general to be true— that Cicero was too 
Sanguin in proſperity, too deſponding in adverfity. 2, 516. | 
37. See this important point ſtated in Bp Sherlock's Sermons z 
Vol. 2, p. 33. | | 
38. Ordiamur ab eo, quod primum poſui, Omne animal ſeipſum 
diligere : quod dubitationem non habet; eſt enim infixum in ipſd 
natura, comprehenditur ſuis cujuſque ſenfibus, fic ut, contra fi guts 
dicere velit, non audiatur. De finib. 5, 10. And. Ld Shaftsbury, 
after all his exclamation againſt rendring religion mercenary by the 
propoſal of future rewards, has tried to remove the unfavourable 
idea generally entertain'd of -a very good word, when properly 
underſtood — 'T7s the height of wiſdom, ſays he, no doubt, to be 
rightly SELFIsH, On Wit &c. Sect. z. 39. See 
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39. See Bp Conybeare's Defence rev. Religion; ch. 8: Dr 
Warburton's Legation ; vol. 1, p. 57; Edit. 2: and Dr Clarke's | 
Evidences ; p. 93, 125, 127, To theſe we may add Ld Shafts- 
bury, who ſays — Tig certain, that the principle of fear of future 
puniſhment, and hope of future reward, how mercenary or ſervile 
foever it may be accounted, is yet, in many circumſtances, a great 
fecurity and Jupport to virtue: Wc, — And — whoever is ſtrongly 
perſuaded, in the main, that VIRTUE CAUSES HAPPINESS, car- 
ries with him that ſecurity and aſſurance to virtue, which is requi- 
red. Or, tho he does not believe Virtue his real interef at preſent 
— or, tho" he believe little of the immediate interpoſition of provi- 
dence in this life; yet, if he believes rewards and puniſhments in a 
future, he has the ſame advantage and fecurity, whilſt his belief is 
fteady de. Virtue ; 3 par. 3. ſec. 3. 

40. He, that cometh to GOD, muſt believe that He is; and 
that He is a rewarder of them that diligently ſeek Him. Heb. 11, 6. 

41. Human life is checquer' d varioufly with good and evil; and 
as the good has often ſome alloy, fo the evil is foftewd by many cir- 
cumſtances — above all, by Hoye, that cordial drop which ſweetens 
every bitter potion, even THE LAST. Ld Bolingbroke, 4, 380. 

42. See Letter to a Deift, p. 22; 1726. 

43. De finibus ('ſummo bono & malo) inveniendis, multum labo- 
raverunt, gui fludium ſapientiæ in hujus ſæculi vanitate profeſſi 
funt ; diverſis errantes modis. —— Ex tripartita generalium dif- 
tributione Sectarum, Marcus Varro, in libro de philoſophia, tam 
multam dogmatum varietatem ſcrutatus advertit, ut ad 288 Sectas 
facillime perveniret, Auguſt, de civ. Dei: 19, 1. 

44. Lncecius thus cenſures his friend Cicero — Sin autem, fi- 
cut He dum eras, lachrymis & triſtitia te tradidiſti; non poſſum 
te non acciſare. Quid enim? Tu non intelliges, te querelis guo- 
tidianis nibil proficere? Nin intelliges, duplicari Jolicitudines ? 
How deſponding is this Philoſophers anſwer --- diccrem Jucun- 
dus; nift id verbum in omne tempus perdidifſem. —lllius tanti val- 
neris, gue remedia eſſe debebant, ea nulla ſunt. --- Literis utor af- 
ſidue: ſed ipſe illæ videntur quaff exprobrare, quod in ea vitd ma- 
neam, in gua nihil inſit niſi propagatio miſerrimi temporis. Epiſt. 

3 14, 1 
4 One "x a reaſon, for the want of patience and fortitude in theſe 
philoſophers, might be --- their imagining, that they were men 
of perfect virtue, and yet were za indebted to the Gods for be- 
ing ſo : and therefore, as they thought the Gods caus'd adver- 
ſity (tho' not virtue) they were offended at their Divinities, as 
making an ill return for the merit of their virtues. Thus Cicero 
ſays of himſelf --- cum omni vacem culpd; and to Meſcinius — 
culpa ac un Jemper caruifti & carebis. Epiſt. 6, 3; 5, = 1.— 
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Omnes mortales fic habent, externas commoditates @ Dits ſe habere ; 
virtutem autem nemo. — Nun quis, quod bonus vir et, gratias 
Diis egit unguam ? De nat Deor. 3, 36. 

45. Council of Eliberis (Elvira) in Spain, ann. 305. 

46. In the public Street, juſt before Balliol College, See Fox's 
Eccleſ. Hiſtory, Vol. 3, p. 502, 

47. Latimer, Bp Worceſter, and Ridley, Bp London, were 
burnt together; on Octob. 16, 1555. As ſoon as the fire was 
kindled, Latimer ſaid to Ridley — Be of good comfort. We ſpnll 
this day, by God's grace, light ſuch a candle in England; as, 1 
truſt, ſhall never be put out ! At the ſame place, (on Mar. 21, 
1556) was burnt Cranmer, A. Bp Canterbury; after more than 
2. years confinement in the City Priſon. Cranmer, it is true, re- 
canted, But yet; when we reflect upon the principal hand he 
had in, and the fervent zeal he undauntedly manifeſted for the 
Reformation, during many years; and, that he was therefore 
mark'd out as the principal ſacrifice to Popery : and, when we 
conſider the aſtoniſhing reſolution, with which he put his hand 
(which ſign'd the Recantation) firſt into the flames, holding it 
immoveable till burnt from his body, and frequently crying out 


That unworthy right hand : it ſeems but ſtrict juſtice, to honour 


him with the title of 4 Proteſtant Martyr. | 
48. Bp Ridley; the moſt learned and conſiderable of the Three. 
See Fox, 3, 507. 

49. Fox, in his aches, ſpeaking of theſe Worthies, ſays — 
Let us pray, that the like STOUTNEss may be perceiv'd in all Ec- 
cleſiaſtical and Learned Mes, where the Truth ought to be de- 
ended 

50. The F allows of Magdalen College (all but 2) refuſing to 
admit a Popiſh Preſident, nominated by James 2d, were expell'd 
their College; Novem. 16, 1687. 


51. Before James 2d, on May 18th ; and before his Council, 


June 8, 1688. 

52. The force of truth is uncommonly manifeſted, in the fol- 
lowing conceſſion made by Ld Shaftsbury; who, at the very 
time of making it, could not avoid a weak ſneer even at Himſelf 


(as well as at the Clergy) for coming well-nigh unto preaching a 


ſermon. He ſays — A future ftate is, to a Chriſtian, ſufficient to 
clear every dark cloud of Providence. For he needs not be over-and- 
above ſollicitous as to the fate of Virtue in this world, who is ſecure 

of hereafter. — Tis a future exiftence, which renders Virtue fo il- 

laſtrious, and makes its cauſe triumphant. Moraliſts ; par. 2, ſec. 3. 
53. To this ſolemn paſſage may be ſubjoin'd another, equally 
ſtriking; and both together may perhaps uſefully affect fore rea - 
ders, at this (caſon of uncommon danger ; under the ran 
Pp” 
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| diſappointment of the ſchemes. of the Great, owing probably to 


their contempt of Religious Principles, and to a general neglect, 
if not profanation, of the Word of GOD. — Thas ſaith the Lord: 
Shall they fall and not ariſe? I hearkened and heard; but they 
Jpake not aright : no man repented him of his own wickedneſs, ſay- 
ing, What have I done? But every one turned to his courſe ; as 
the horſe ruſbeth into the battle — My people know. not. the judg- 
ment of the Lord. How do ye ſay, We are wiſe ; and the law of 
the Lord is with us? Lo! certainly in vain made he it ; the pen 
of the ſcribes is in vain! The wiſe men are aſhamed ; they are diſ- 
mayed and taken: Io! they have rejected the word of the Lord; 
and, what wiſdom is in them? Jerem. 8. 2 

54. Great wonder has been expreſs'd, how this Sacrament 
could poſſibly be introduc'd in a Sermon upon Fortitude. It may 
be anſwer'd — that *tis indeed ſurprizing, men- ſhould ſet up for 
Critics, without even knowing, that the Means are neceſſary to 
the End ! Cicero, if of their acquaintance, would have inform'd 
them, that every method, likely to excite Fortitude, ſhould be 
us'd in times of ſuffering — Si ille ſapiens ad tortoris eculeum a ty- 
ranns ire cogatur ; ut magnum & difficile certamen iniens (cum ſibi 
cum. capitali adverſario, dolore, depugnandum videret ) excitaret 
omnes rationes fortitudinis ac patientie ; quarum prefidio iniret il- 


lud difficile, ut dixi, maguumgue prelium. De fin. 4, 12. 


Of all the methods proper to excite chriſtian F ortitude, this 


Sermon recommended but ane; but it is ſuch a one ! as demands 


the reverence of every Chriſtian, much more of every Miniſter 
of the Goſpel. For certainly, if tho/e who preach, or ſhould 


_ preach to others the benefits of receiving the Lord's Supper, can 


very contentedly turn their own backs upon it I forbear to 
ſay, what the cenſure of the Goſpel. is on men, who ſubvert their 
own doctrine by their own practice. — Cum corum vitd mirabili- 
ter pugnat oratio; quod quidem mihi videtur ¶ e turpiſſimum. Phi- 
laſophus, in ratione vitæ peccans, hoc turpior eſt; quod in officio, 
cujus nagiſter ee vult, labitur ; artemque vite profeſſus, delin- 
quit in vita. Tuſe. Quæſ. 2,4. Another method, powerful to 
excite chriſtian Fortitude, is Prayer; Prayer offer'd up frequent - 
ly and fervently, And the Reader may ſee this great duty, as 
well as the former, recommended on this very ſubject (chriftian 
Confidence in times of danger) in a truly-excellent Sermon, preach'd 
by Mr Arch-deacon Spry, before the Univerſity of Oxford, du- 
ring the late Rebellion. EL : bs. 
55. It may be neceſſary to obſerve, thus publickly — that, 
tho' the Sacrament of the Lord's Supper is adminiſter'd in many, 
perhaps in all, our Colleges, once every month; yet that it is 
offer'd, on certain days, to The Univerſity, at leaſt ta the Senior 


| ; put 
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part of it, in their public Church. The Sermon therefore means 
only to intimate — that, how conſtantly ſoever the Governors 
and Fellows of Colleges may receive this Sacrament in their pri. 
vate Chapels; yet that the Lord's Table, at the Univerſity. 
Church, ſhould by no means be deſerted : but that the devout 
Communicants, thus publickly aſſembled, be Many —— on 
account of the great importance of theil Example to the Youth 
under their care; and ſtill more, for the ſake of the Benefits de- 
riv'd to Themſelves. | | | 
56. This famous article of Hiſtory is evidently meant here, 
as an illuſtration only, and not as an exact parallel to the caſe of 
this Sacrament. It has been mention'd, and more at large, in 
Diſcourſes on this Sacrament, by Proteſtants, without the leaſt 
reflection made of it's having a tendency to Popery. And ſurely, 
no ſuch objection need have been made, at preſent; when 'tis 
conſider d — that, (according to the Church of England) the 
Body and Blood of Chrift are indeed receiv'd by the faithful, in 
this Sacrament : that, the Bread and Wine are meant to repre- 
ſent his Body broken and his Blood pour'd out: and therefore, 
that the ſight of this Sacrament, in which Chriſt is thus evidently 
ſet forth as crucified before our eyes, is full as likely to animate 
Chriſtians to deſtroy thoſe fins for which Chriſt died, as the 
ſight of Cæſar's Body was to urge the Romans to deſtroy Cæſar's 
murderers. | | 


57. Acts 9; 27:29: 14, 3: 18, 26: 19,8. Eph.6; 19, 20. 


